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The world we all live in today is a ‘prison pianet’. Slavery and poverty
is rampant; inundating every comer of the globe (see Bales, 2004).
Environmenal destruction is relentless, forests are vanishing, pollution
is unprecedented, animal species extinction is widespread. Use of
anti-depressant and anti-stress medications is skyrocketing, and world
citizens are forgetting the religious life in order to chase lifestyles that
only bring disorientation and dissatisfaction. War is widespread, new
diseases are appearing, and crime rates are escalating worldwide. The
purpese of this article is to show that there is an escape from prison
planet: Buddhist compassion. Buddhist compassion, as I will use the
term in this article, is the realization that you are not different from me.
With this realization, the popular concept of an isolated self is revealed
to be not real, It can be verified that Buddhist compassion pervades all
conscious beings; but most humans have forgotten that it exists: they
have forgotten this since they have forgotten who and what they are,
which is nirvanic. According to Buddha, hate is not conquered by hate:
hate is conquered by love. This is an etemnal law. Many do not know that
we are here in this world to live in harmony. Those who know this do
not fight against each other.

As Buddha indicates, it is not widely known that people are
supposed to live in harmony with one another. Another way to put this
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is: few know that conscious beings are not separate or distinguishable
{(which is a Mah3yanistic sort of Buddhist compassion) due to the fact
that all persons are nirvanic. Residing in Samsara (forgetting one is
nirvanic) prevents conscious beings from understanding this. Buddha
also points out that this Buddhist compassion is ‘law’, which apparently
means it is the way of things, and thus those who do not understand this
law are deluded.

In addition to following the Mahayana position on Buddhist
compassion, I will also be concerned with Dharmakirti’s philosophy of
Buddhist atomism, which appears to be the correct account of
Buddhism. In fact, Dharmakirti’s work leads to a philosophy of moral
nihilism which, interestingly, leads to the maximum level of Buddhist
compassion. The sort of Buddhist moral nihilism that will be discussed
in this article is not moral anarchy or moral inversion, both of which
lead to cruelty toward other conscious beings. Rather, it is a state of
indifferent non-judgment and inaction—all central to Buddhist
compassion. Only with this Buddhist moral nihilism can conscious
beings attain deep Buddhistic compassion for all conscious beings. The
findings lead to the conclusion that all conscious beings contain a deep -
compassion for one another (i.e., they are not distinct from one another),
but as evidenced by the state of the contemporary war-torn world, few
have remembered this inside themselves (i.e., as the dynamo of their
subjectivity).

Quantum Atomic Non-matter _
The ‘Standard Interpretation’ of Dharmakirti’s Philosophy

Before discussing the theory of nihilistic Buddhist compassion, some
issues will be discussed now. In this article the correctness of, what
Dreyfus calls ‘the standard interpretation’ of Dharmakirti’s philosophy
will be used. This is as follows:

... only infinitesimal atoms and moments of consciousness are real.
Everything else, such as a shape or a colour, is real only inasmuch as
it is taken as an object of conventiona) practice. This view is not
unlike Wilfrid Sellars’s claim that objects such as table, ice cubes, and
colours do not really exist. Our commonsense notions of such objects
are false but cognitively useful ... . Several traditional and modern
scholars have explained Dharmakirti in this way, emphasizing that in
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his system reality is reducible to partless atoms interacting with
moments of consciousness ... . This causal relation explains our
perceptions of extended objects. In reality, there is no extension but
just the causal interaction of infinitesimal atoms with partless
moments of consciousness. This interpretation of Dharmakirti’s
ontology can be called the standard interpretation. (Dreyfus,
1997: 85)

Quantum Blob Theory: Properties do Not Exist

The argument in this article involves the philosophy of blob theory
(reality is an undifferentiated being: distinctionless, propertyless).
Consider a passage about Nagarjuna by Raju:

The aim of Nagarjuna is to show that nothing positive or negative can
be asserted of reality. It is therefore Sinya (Vacuity, Emptiness).
Even to think of it as Sunya is a mistake, because the concepts and
vacuity and emptiness are understood with reference to full ... . But
Nagarjuna’s dialectic goes deeper, and the linguistic analysts can find
much that interests them in it ... . Let us take vacuity, What is vacuous
is something devoid of space, it is not vacuous. If it is devoid of space,
then it contains a reference to space, in fact, a reference to all the
things of which it is devoid. That means it contains this reference.
Then how can it be vacuous. ... It was, again, Nagarjuna who first
enunciated and worked out the doctrine that the world was never born
and is not there (4jarivada), which also was later adopted by some of
the Advaita Vedantins. If everything is false and unreal, am [ unreal?
Is the pent I am writing with unreal? Nagarjuna says that [ am not,
nothing is. The world was not, is not, and will not be there. There is no
question of the world of action even, because action, like all the other
concepts, is self-contradictory and, therefore, false. All is S#nya,
Nirvana. (Raju, 1998: 128-129)

According to this passage, ordinary empirical reality is not real.
Ordinary empirical reality is a reality of structure and distinction. The
inverse of that is a reality of structureless and undifferentiated being: a
reality that is ineffable. This is what is involved with blob theory: reality
is flashing (vibrating), propertyless, indistinguishable, energy points,
and the surfaces and colour-patches witnessed in ordinary empirical
consciousness are illusions (Samsara). Consider what Stcherbatsky
(1962: 85) writes about ‘qualityless’ ultimate reality:
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